Values of Women as Related to Culture and Society by Hasan, Mariwan
35 Copyright © Canadian Academy of Oriental and Occidental Culture
 ISSN 1712-8358[Print]
ISSN 1923-6700[Online]
   www.cscanada.net
www.cscanada.org
Cross-Cultural Communication
Vol. 15, No. 4, 2019, pp. 35-39
DOI:10.3968/11438
Values of Women as Related to Culture and Society
Mariwan Hasan[a],*
[a]Assistant Lecturer, English Department, University of Sulaimani, 
Tasluja Road,Sulaimani, KRG.
*Corresponding author.
Received 21 September 2019; accepted 3 December 2019
Published online 26 December 2019
Abstract
From the perspectives of anthropologists who are taking 
a glimpse at the roles of female, we are defied, from the 
beginning, with an obvious inconsistency. From one 
perspective, we gain from the work of Mead and others 
of the phenomenal differences of sex roles in our own 
and different societies. Also, on the other hand, we are 
beneficiaries to a sociological convention that regards 
ladies as basically uninteresting and unessential, and 
acknowledges as fundamental, common, and scarcely 
dangerous the way that, in each human culture, ladies to 
some extent, rely on men. 
This exposition means to build up a point of view that 
immediately consolidates prior perceptions while in the 
meantime recommending efficient measurements inside 
which the social relations of the genders can be explored 
and caught on. After a short examination of variety, 
an inclusive asymmetry in social assessments of the 
genders will likewise be investigated. Women might be 
essential, effective, and compelling, yet it appears that, 
with respect to men of their age and economic wellbeing, 
ladies wherever need for the most part perceived and 
socially esteemed specialist. The optional assessment of 
women can be drawn closer from various points of view. 
Here, instead of set forth a solitary causal clarification, an 
auxiliary model that relates repetitive parts of brain science 
and social and social association to a resistance between 
the “household” introduction of ladies and the additional 
residential or “open” ties that will be proposed, in many 
social orders, are fundamentally accessible to men.
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INTRODUCTION
The way that what Westerners take to be the “natural” 
enrichments of men and ladies are not really important, 
regular, or general was initially underlined in the work of 
Margaret Mead. In her words, 
If those temperamental attitudes which we have 
traditionally regarded as feminine-such as passivity, 
responsiveness, and a willingness to cherish children-
can so easily be set up as the masculine pattern in one 
tribe, and, in another, be outlawed for the majority of 
women as for the majority of men, we no longer have 
any basis for regarding aspects of such behavior as 
sex linked (pp.278-280). 
Furthermore, to some degree Mead was correct. 
There are, truth to be told, bunches like the New Guinea 
Arapesh, in which neither one of the sexes indicates much 
hostility or self-assuredness, and there are social orders 
like our own, in which offspring of both genders are 
more vain than young men in different parts of the world 
(Chodorow, 1971). A similar kind of fluctuation appends 
to practically every sort of conduct one can consider: 
there are social orders in which ladies exchange or plant, 
and those in which men do; social orders where ladies are 
rulers and those in which they should dependably concede 
to a man; in parts of New Guinea, men are (like Victorian 
ladies) on the double smug and coy, dreadful of sex yet 
distracted with adoration enchantment and makeup that 
will lead the ladies who step up with regards to romance 
to be occupied with them.
Perhaps, there are likewise different views by many 
scholars. Each known society perceives and expounds 
a few contrasts between the genders, and in spite of the 
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fact that there are gatherings in which men wear skirts 
and ladies wear jeans or pants, it is wherever the case 
that there are trademark assignments, conduct, and duties 
basically connected with ladies or with men. Cross social 
investigations of kid raising (Barry, Bacon, and Child, 
1957) uncover certain sensitive contrasts between the 
genders, and investigations of grown-ups demonstrate 
that it is ladies, and not men, who have the essential duty 
regarding bringing up youngsters; this reality appears to 
make it impossible that ladies will be a general public’s 
seekers, warriors, or something like that (Brown, 1970). 
Contrasts in physical constitution, and particularly 
in continuance and quality, may likewise prompt to 
trademark contrasts in male and female exercises (Rosaldo, 
p.20).
Yet, what is maybe most striking and amazing is the 
way that male, instead of female, exercises are constantly 
perceived as prevalently important and social systems 
give specialist and incentive to the parts and exercises of 
men. In opposition to some prominent suspicions, there 
is little motivation to trust that there are, or once were, 
social orders of primitive female authorities, social orders 
in which ladies prevailed similarly that men prevail in 
the social orders we really know. An asymmetry in the 
social assessments of male and female, in the significance 
appointed to ladies and men, has all the earmarks of 
being all inclusive. Mead perceived this in watching that 
“whatever the arrangements in regard to descent or 
ownership of property, and even if these formal outward 
arrangements are reflected in the temperamental relations 
between the sexes, the prestige values always attach to 
the activities of men” (p.302).
Nor is this hard to achieve. We find in a few sections 
of New Guinea, for illustration, that ladies develop 
sweet potatoes and men develop yams, and yams are the 
distinction nourishment, the sustenance one disseminates 
at dining experiences. On the other hand once more, 
in the Philippine society I examined, men chased in 
gatherings while ladies planted (generally) exclusively; 
and despite the fact that a lady’s rice turned into the 
nourishment supply of her close family, its dietary staple, 
meat was constantly shared by the group and was the 
most profoundly esteemed sustenance. A similar example 
acquires in other chasing social orders, where ladies 
may help on the chase however the catch is the men’s to 
disperse, and meat, not at all like the nutritious grubs and 
nuts a lady assembles;’ is socially esteemed and shared. 
Among native gatherings in Australia, just the meat, which 
men disperse, is felt to be a legitimate “nourishment” 
(Kaberry, 1939). 
Social relations of sexual asymmetry might be related 
with financial aspects, however they are regularly found 
in different areas of action also. Among the Arapesh, 
considered by Mead (1935,1971), the parts of men and 
ladies were viewed as helpful and corresponding, yet 
a spouse was felt to be a “little girl” to her significant 
other, and at the season of the predominant male custom 
(when men played on mystery woodwinds) she was 
required to act like an insensible tyke. Among the close-
by Tchambuli (Mead, 1935), the Women were brokers, 
controlling the family financial matters; yet there the 
men were craftsmen and custom masters, and despite the 
fact that the ladies had little regard for manly privileged 
insights, regardless they thought that it was important 
to hold fast to, and take part in, a custom request that 
stamped them as mediocre in ethical quality and learning 
to men. Once more, in certain African social orders like 
the Yoruba (Lloyd 1965), ladies may control a decent 
part of the sustenance supply, aggregate money, and 
exchange far off and vital markets; yet when moving 
toward their spouses, wives must fake numbness and 
dutifulness, stooping to serve the men as they sit. Indeed, 
even the Iroquois, who, as indicated by Murdock, “of the 
considerable number of individuals of the earth approach 
most nearly to that theoretical type of society known as 
the matriarchate” (302), were not governed by ladies; 
there, effective ladies may in state and dismiss their 
rulers, yet Iroquois boss were men (Rosaldo, 24).
I agree with Rosaldo who believes that still another 
type of social subordination is uncovered in the Linguistic 
practices of ladies of the Merina tribe in Madagascar 
(Keenan 1974). There it is felt that with a specific end goal 
to be refined, modern, and respectable, one must figure out 
how to talk in a roundabout way. Instead of being assertive, 
men are bosses of a suggestive, formal style out in the 
open discourse. Ladies, in actuality, are said not to know 
the nuances of gracious dialect. They are, in actuality, 
social blockheads, who are relied upon to proclaim what 
they mean. Thus once more, in general society belief 
system ladies are second rate. However they too have their 
strategies for impact; out in the open meetings, men bunch 
together, whispering neighbourly and hesitant expressions 
of discreet conclusion, while ladies, who are political 
untouchables, figure out how to impact open choices by 
just yelling out what they think (p.27).
For a last case, consider the Jewish ghetto groups of 
Eastern Europe (Zborowski and Herzog, 1955). In these 
groups, ladies had an uncommon measure of impact. They 
were solid and self sure mother whose children were their 
faithful supporters; as group tattles, they formed most 
political occasions; in the family unit, a lady kept control 
of the wallet and viably directed family spending; lastly, in 
wealthier families, ladies and not men were the labourers, 
maintaining the privately-owned company, more often 
than not a little neighbourhood store. However, regardless 
of this, spouses would concede to their husbands, and 
their most prominent delight in life was to have a male 
tyke. A lady›s work was compensated by having the child 
turn into a researcher, a man whose real exercises may 
have little impact on the regular daily existence of the 
group however who stood, nonetheless, as its wellspring 
of pride and good esteem, its social perfect. 
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Taken independently, nobody of these illustrations is 
amazing, yet a solitary string goes through them all. All 
around, from those social orders we might need to call 
most libertarian to those in which sexual stratification is 
most checked, men are the locus of social esteem. Some 
zone of movement is dependably observed as only or 
relevantly male, and in this manner overwhelmingly and 
ethically critical. This perception has its conclusion in 
the way that wherever men have some specialist over 
ladies, that they have a socially legitimated appropriate 
to her subordination and consistence. In the meantime, 
obviously, ladies themselves are a long way from 
defenceless, and regardless of whether their impact is 
recognized, they apply essential weights on the social 
existence of the gathering. As it were, in different 
conditions male specialist may be alleviated, and, maybe 
rendered practically trifling, by the way that ladies may 
have a decent arrangement of casual impact and pourer 
While recognizing male expert, ladies may guide it to 
their own advantages, and as far as real decisions and 
choices, of who impacts whom and how, the power 
practiced by ladies may have impressive and deliberate 
impact (Rosaldo, p. 30).
Most accessible records of the deviated relations of 
the genders have endeavored to clarify them regarding 
a widespread and important cause. These clarifications 
go from the somewhat improbable declaration that at 
some crossroads in mankind’s history men “removed” 
power from ladies (Engels 18g1) to more suggestive 
records relating sexual asymmetry to male envy of female 
regenerative forces (Bettelheim, 1954) or to parts of the 
human organic enrichment (Bardwick, 1971). Diverse 
hormonal cycles, newborn child action levels, sexual 
limits, or passionate orientations have all been proposed 
as conceivable wellsprings of the social subordination of 
ladies to men. 
In any case, it appears to be sensible to ask what the 
accessible realities, or the guarantee of future information 
(getting from, say, propels in organic reviews, or 
archeological research), can let us know. Will they clarify 
the consistent calculate the mystery woodwind factions 
of the Arapesh, the Merina lady’s absence of nuance, or 
the bowing and scratching of the Yoruba spouse? In spite 
of the fact that there is most likely science is essential 
and that human culture is obliged and coordinated in its 
advancement by realities of a physical kind. I think that 
it is hard to perceive how these could prompt to good 
assessments. Natural research may light up the range 
in human slants and conceivable outcomes; however it 
can’t represent the translation of these truths in a social 
request. It can enlighten us regarding the normal blessings 
of gatherings or of specific people, yet it can’t clarify the 
way that societies wherever have given Man, as a class 
restricted to lady, social esteem and good worth.
In any case, separate itself can, and frequently 
provides, interactional support for male cases to specialist. 
In many parts of the world there is a radical break 
between the life of men-as reflected in their governmental 
issues, isolate resting quarters, and ceremonies and the 
life of the local gathering. To the degree that men live 
separated from ladies, they obviously can’t control them, 
and ‘Women may have the capacity to frame casual 
gatherings of their own. However men are allowed to 
develop customs of expert that characterize them as 
unrivaled, unique and separated. In New Guinea, for 
instance, men frequently have aggregate resting quarters, 
a practice related with mystery ceremonies and a legend 
that shows young fellows that their wellbeing, quality, and 
excellence are harmed and lessened through their binds to 
the home. In parts of the Arab world (Fernea, 1965) ladies 
collaborate for the most part with ladies, and men with 
men; spouses meet their husbands quickly when serving 
supper and every so often for a couple of hours in bed. 
Communication is exceedingly organized and restricted, 
subject to the state of mind of the man. Among the camel-
grouping Tuareg (Murphy, 1964) of the focal Sahara, 
social parts are frequently equivocal and covering, in light 
of an inclination for endogamy and respective retribution 
of kinfolk. Moreover, ladies appreciate significantly more 
opportunity and social acknowledgment than they do in 
most other Islamic social orders. For men, it appears to be 
likely that the troublesome, agreeable work circumstances 
of daily life tend to separate social separation; slaves and 
nobles, ladies and men, must coordinate in tending the 
groups. With a specific end goal to separation themselves 
from a web of complex social connections, and to secure 
their uprightness and feeling of individual regard, Tuareg 
men have received the act of wearing a cloak over the 
nose and mouth. The shroud is drawn most firmly when a 
man defies a prevalent. Be that as it may, fundamentally, 
high-status men wear their shroud more entirely than do 
slaves or vassals; ladies have no cover; and to guarantee 
his separation, no man is sup posed to allow his mate to 
see his mouth (Rosalo, p.32).
Such behaviours implement the separation amongst 
men and their families; for the individual, they give a 
hindrance to getting to be distinctly implanted in a close, 
requesting world. Separate licenses men to control their 
social surroundings, to stand separated from personal 
association, and, in like manner, to control it as they wish. 
Since men can be particular, they can be “consecrated”; 
and by maintaining a strategic distance from specific sorts 
of closeness and unmediated contribution, they can build 
up a picture and mantle of trustworthiness and worth.
Women, by complexity, would have impressive trouble 
in maintain ing separation from the general population 
they cooperate with. They should tend to youngsters, 
encourage and clean them, and play out the untidy tasks. 
Their social connection is more troublesome for them 
to structure, being private and subject to variety in their 
own and their kids’ mind-sets. Ladies’ lives are set apart 
by neither protection nor separate. They are implanted in, 
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and subject to, the requests of prompt communication. 
Ladies, more than men, must react to the individual 
needs of people around them: their open picture is more 
troublesome for them to control or control; and where 
that picture is concerned, nature may breed disdain. The 
ceremonies of expert are not accessible to lady; just when 
she is old and free of the duty of youngsters, when she is 
separated from kid raising and furthermore from sexuality, 
can a lady develop the regard that accompanies specialist.
Accomplished and attributed status, Rosaldo’s 
perceptions demonstrated that ladies’ initial involvement 
in growing up has coherence. Whatever agony is in truth 
related with female socialization, most societies accept 
that it is moderately simple for a young lady to end up 
distinctly a lady; individuals in many social orders appear 
to underestimate that procedure. A man’s experience 
does not have this congruity; he might be twisted from 
the residential circle in which he spent his most punctual 
years, by method for a progression of customs or starts 
that show him to doubt or disdain the universe of his mom, 
to look for his manhood outside the home. A lady turns 
into a lady by emulating her mom’s example, though there 
must be a break in a man’s ex perience. For a child to end 
up distinctly a grown-up, he should substantiate himself-
his manliness amonghis peers. Also, albeit all young 
men may prevail with regards to achieving masculinity, 
societies regard this advancement as something that every 
individual has accomplished (p.35).
Dissimilar to the a few eras of a lady’s local gathering, 
the male companion bunch frequently has no normal 
criteria that exceptionally decide enrolment, arrange 
connections, or set up levels of leadership. In stead, 
arrange inside male gatherings, and in the social world 
when all is said in done, is felt to be a social item, and men 
expand frameworks of standards, beliefs, and measures 
of assessment that allow them to request relation ships 
among themselves. In the event that “turning into a man” 
is, formatively, an “accomplishment,” social gatherings 
expand the criteria for that accomplishment and make the 
progressive systems and foundations we connect with an 
enunciated social request. Seeing that accomplishment in 
this sense is an essential of masculinity, then men make 
and control a social request in which they contend as 
people. Womanhood, by differentiation, is all the more 
a given for the female, and in many social orders we 
find moderately few methods for communicating the 
distinctions among ladies. In Simmel’s words, “the most 
broad of her qualities, the way that she was a lady and 
in that capacity served the capacities legitimate to her 
sex, made her be ordered with all other ladies under one 
general idea” (180). Womanhood is a credited status; a 
lady is viewed as “normally” what she is.
These systems of positioning, gathering, and 
separation involve the express social request that social 
researchers ordinarily depict. Ladies, as far as concerns 
them, lead moderately similar lives, both inside a culture 
and starting with one culture then onto the next.” Their 
exercises, in examination with those of men, are generally 
uninvolved with the explanation and articulation of 
social contrasts. In this manner, we find, in many social 
orders, moderately few regulated parts for ladies, and 
generally couple of settings in which ladies can honest to 
goodness make claims. Ladies’ commitments to additional 
household relations are infrequently made unequivocal; 
ladies are given a social part and definition by goodness 
both of their age and of their relationship to men. Ladies, 
then, are imagined only as sisters, spouses, and moms. 
Though men accomplish rank accordingly of unequivocal 
accomplishment, contrasts among ladies are for the most 
part observed as the result of peculiar attributes, for 
example, disposition, identity, and appearance.
Since societies give no good social characterization to 
sorts of ladies and their interests, ladies are seen and come 
to consider themselves to be particular and unreasonable. 
Bateson, for instance, says that “struc tural phrasings” of 
causes and associations are noticeable among men in 
Iatmul (New Guinea) culture, while “among the women 
emotional phrasings of reasons for behaviour are very 
much more frequent than among the men” (1958: 253). 
We are also informed that Iatmul males are given to 
histrionic displays of position, while females behave 
in a spontaneous, hap py-go-lucky mode. Moreover, 
Landes points out that the Ojibwa that “only the male 
half of the population and its activities fall under the 
traditional regulations, while the female half is left to 
spontaneous and confused behavior”; victoriuos female 
may compete male in their triumphs, nonetheless “they 
do not pursue these in systematic male fashion” (v), 
Females lives seem to be formless and “spontaneous” as 
compared to with those of males.
CONCLUSION
To conclude, I might want to propose that this contention 
is at the centre of the contemporary re-examining of sex 
roles: we are informed that male and female ought to 
be equivalent and even friends, yet we are additionally 
advised to esteem men for their work. Up until this point, 
ladies are worried to understand their equality have 
focused on the second half of this oddity, and have looked 
for justification for female solidarity and open doors for 
ladies in the men’s working world. We have imagined our 
freedom on the model of ladies’ social orders and African 
rulers. However the length of the residential circle stays 
female, ladies’ social orders, however intense, will never 
be the political reciprocals of men’s; and, as before, power 
can be a similitude for just a female world class. On the 
off chance that the general population world is to open its 
ways to more than the first class among ladies, the nature 
of work itself should be modified, and the asymmetry 
amongst work and the home lessened. For this, we should, 
similar to the IIongots, bring men into the circle of 
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household concerns and obligations. Unquestionably it is 
hard to envision displaying our general public after that of 
the IIongot cultivators and seekers. However we require 
today to join political objectives with idealistic dreams, 
and to this end the Ilongot case can offer assistance. It 
furnishes us with a picture of a world in which the local/
open resistance is limited and separated from sexual 
attributions. What’s more, it proposes that men who in the 
past have conferred their lives to open accomplishment 
will perceive ladies as genuine equivalents just when men 
them selves help to raise new generations by going up 
against the obligations of the home.
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